Pentecostalism. By way of example, I will mention two. In Kingdom's Come:
Religion and Politics in Brazil, sociologist John Ireland observes that Brazilian
Pentecostalism from the late 1960s through the 1980s, in its focus on justice enacted by God, seemingly prohibited mobilization for "any national cause in the arena of formal politics," including resistance movements. 2 In his 1976 booklength essay of film criticism, The Devil Finds Work, twentieth-century American writer James Baldwin describes his own experience as a teenage preacher in an African American Pentecostal church as akin to participating in a theatrical production designed for recoiling from the terror of the outside world. 3 While
Ireland and Baldwin's commentaries on Pentecostalism are more extensive than discussed here, they both represent broader assertions that Pentecostalism has not fostered and does not foster social or political engagement.
In one important way, Beckford agrees with Baldwin and Ireland. He accuses Black British Pentecostals, with which he self-identifies, of focusing too much on prosperity theology, discouraging intellectual discourse, and denying the important ties between faith and social change. Beckford differs, though, in his proposition that Pentecostalism contains the possibility of reversing this tide-a motion that he morally and theologically supports.
Beckford also calls for the incorporation of elements of non-Christian
African Diaspora religions-Vodou, Obeah, and others-into Pentecostalism. For one, he argues that Pentecostal exorcism is already a form of conjuring, imbued with elements of traditional African religions. Pentecostalism's use of the term bewitchment, connected as it is to African Diaspora and European history, becomes a description of the malevolent force of European colonial Christianity.
For Beckford, colonial Christianity is an evil that must be ridden through religious and artistic exorcism. It is refreshing to see a scholar incorporate modes of analysis largely developed in the religious and intellectual discourses of enslaved people.
Beckford does so respectfully and creatively. His discussion of non-Christian
African Diaspora religious emergence in Christian theology and practice, though, also deserves further attention. In what he calls "responsible syncretism,"
Beckford insists that these appropriations must be consistent with Christianity, and that the concepts of cannibalism and zombification fit this mold. 
